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SELONOLOGY, 


1 Tim. 4, 1.—Now the spirit speaketh expressly, that in the latter 
time some shall depart from the faith, giving heed to seducing spirits, 
and doctrines concerning Demons. 

Mede and Newton have well observed that doctrines and spir- 
its, in many places of scripture, are synonymous and explanatory 
one of the other; and refer to 1 John 4, 1. The Bishop is also of 
opinion that the text should be translated as above, implying that 
the seducing spirits taught doctrines concerning Devils or Demons. 
Our translators should have first ascertained whether the scriptures 
teach the existence and influence of Devils, before they described 
them as instructers of mankind: and it would have also been pro- 
per for them to have consulted the meaning of terms a little more 
distinctly, and thereby avoided the very improper translation of 
didaskaliat enienenye by doctrines of Devils. If we compare Jer. 
10, 8, Acts 13,.12, and Heb. 6, 2, with my text, we easily perceive 
that the word i pres: be rendered concerning, and the passages 
read, doctrines concerning Vanities, the Lord, Baptisms, and Devils 
or Demons. ‘This text is therefore a prophecy that the idolatrous 
mythology of demons taught by the Gentiles, should be revived 
among the christians, who should apostatize after the manner of the 
Jews and Gentiles, to the worship of demons or dead men. The 
Apostle appears to refer to the prophecy of Daniel, chap. 11, 36— 
38, where the doctrines of demons or false gods is noticed by the 
divine spirit through the medium of the prophet. In the New Tes- 
iament, through the negligence, prejudice, or ignorance of the 
translators, the word devil occurs as the english term for the three 
Greek words, daimon, dainonion, diabolos; but the latter only 


‘should have been rendered devil. The ea first words are both 


derived from daio, to divide, and all the ancients used the term, 
daimon, to signify a being, who distributed to man hjs due propor- 
tion of pain or pleasure. Hence Daimones among the Greeks, 
and manes among the Latins, were words of the same import or 
meaning. 

Quisque suos patimur manes.—VIRGIL. 

All have their manes, and their manes bear.—Drypen. 
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ii4 Demonology. 

Some bave supposed that the word demon, in the sacred writ lings, 
always implies an evil spirit or devil; but this is a conceit of St. 
Austin aud others, which will not bear investigation. Demons. 


according to the Gentile Mythology, were mic idle powers between 


the sovereign God and mortal men, who performed the office of 


mediators, and executioners of the divine purposes. Of this opin- 
ion was Plato, sn most competent judge, and consummate writer 
on these subjects ae ius de Deo : affirms, ** the de- 
mons are middle powe rs, by whom all our desires and deserts pass 
tothe gods. It would derogate from the majesty of the celestial 
Gods to be concerned about such things ; therefore all things are 
done by the will, power, and authority of the celestial Gods, but 
by the obedience and ministry of the Demons.” 

It is abundantly manifest from the best writers of antiguity, ‘_ 
demons were the supposititious ghosts of dead men. Hesiod, 
most ancient writer, who flourished nine hundred years bolan 
Christ, describes that happy race of men, who lived in the first or 
golden age of the world, as being promoted, after death, to the rank 
of Demons by the will of Jupiter: and appointed to be the guar- 
dians of men, and the observers of their good and evil actions. 

Autar epei men touto genos kata gaia kalupse, 
Toi men daimones eisi, Dios megalou dia boulas, k. t. L. 

Plato agrees with Hesiod, and admits that he and many of the 
poets speak excellently in affirming, that when pool men die, they 
obtain great honor and dignity, and become Demons. In another 
place he maintains that all, who die valiantly in war, are admitted 
into Hesiod’s golden generation, and constituted Demons. Euse- 
bius and Theodoret both cite and approve these pastages from 
Hesiod and Plato, and use them as an argument for similar dignity 
and honors being bestowed on saints and martyrs. Hence it ts 
clear from the writings of the greatest men of antiquity, that the 
term Demon, originally and properly applied to deified dead men. 
In this very sense, It was understood by the philosophers at Athens, 
in the days of Paul; for when he pres shed Jesus and the resurree- 
tion, they thought hie wished to introduce Christ to them as a De- 
mon, or deified-dead man. Accordingly they say “ he seemeth to 
set forth strange Demons.’ "—Acts 17. 18. Here our translators 
were as much puzzied by the word Demon, as by the term Hades, 
1 Cor. 15. 55; for though they had constantly translated Demon, 
Devil, and Hades, Hell, yet they were in the above places forced 
to abandon the doctrine of Hell, and metamorphose their Devils 
into Gods! -lé is also clear, from the term deisidaimonesterous, used 
by Paul, Acts 17, 22, that the superstition of the Athe:fians con- 
_sisted in the fear and worship of these Demons. Epiphanius, ha- 
“ranguing against the idolatrous worship of the Virgin, says Paul 
predicted that “some should apostatize from sound doctrine, giving 
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Demonology. Lié 

heed to doctrines concerning Demons, and become worshippers of the 
dead, as they were worshipped in Isracl.? Here Epiphanius reters 
to Baalim and Astaroth, which were men and women deified after 
death. Indeed idolatrous Israel adopted the model of their gods 
from the neighboring nations ; and the opinions of Josephus con- 
cerning the Demons, agree with the notions of the heathen Philoso- 
phers. Homercalls Venus, Demon—Ihiad 17, 98—104, and though 
many of the Greek writers use theot kai Daimones, as distinct, 
thereby indicating different grades in their objects of adoration ; 
yet Demons and Gods were generally synonymous terms. ‘The 
word daimonion, in the text, should not have been rendered devils; 
and the opinion of Austin, that the word demon constantly means 
an evil spirit, 1s both false and futle. ; 

It is acknowledged however, that according to Plutarch, it was 
an ancient opinion, that some of these Demons fearing that good 
men might rival them in honor and happiness, or attain to equal 
dignity, endeavored to prevent and hinder them in the pursuit of 
virtue. Accordingly it became the opinion of later philosophers, 
that part of the demons were wickedand malignant. Josephus, 
wars, B.7. C. 6. says these evil demons were no other than the spirits 
of the wicked, who enter into the bodies of the living and kill them, 
unless they obtain help against them.” Hence the Demonology of 
the later philosophers and the Pharasaic Jews,was perfectly analo- 
gous to the modern doctrine of good and bad angels. The whole 
system of Demonology, as also that of the Chaldean and Jewish 
Angelology, is founded on the fanciful supposition of a separate 
state of spirits, being freed from the body, but possessing its pro- 
pensities, they assist or torment the living, accordingly as they 
feel benevolently or malevolently disposed towards them. Nothing 
in all the reveries of a Jawless imagination, can exceed the wild- 
ness of the supposition that souls can subsist after death without a 
body, and notwithstanding, retain the corporeal passions of that 
body, from which they are disentangled ! 

Dajmonion appears synonymous with Daimon. It is used by 
Zenophon and Plutarch to denote the Deity : but it signified gene- 
rally, deified spirits, adored as mediators. When we compare my 


“text with 1 Cor. vill. 4—7, and x..14, 20, 21. 1 Tim. ii. 5. Rev. 


x. 20, we cannot fail to see that the Daimonia were the objects of 
religious adoration, and certainly were not considered as devils. 
Diabolos and Daimonion, are not once confounded, though the first 
occurs above thirty, and the latter about sixty times, in the New 
Testament. The word devil is therefore a very improper transla- 
tion of daimonion in the above texts of scripture. We admit that 
the word daimonion, in Mat. 12, 24—27, and the parallel passage, 
Luke 11, 14—20, is to be understood in the evil sense, according 
to the definition of Josephus; and implies that agreeably to the 
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ile Demonology. 


Jewish notions, some dead men’s spirits had the power of annoy- 
ing the living: but by no just rule of interpretation can the word 
be ever rendered by the term devil. 

Demoniacs were insane or epileptic persons, who were incurable 
in those days of medical ignorance; and therefore, from the vio- 
lence of the symptoms, were regarded by the superstitious, as 
possessed by diabolical agents. This view ‘of the subject has been 
successfully maintained by the learned Joseph Mede in his discourse 
on John 10, 20, and by Lardner and Farmer on the Demoniacs of 
the New Testament. ‘The Jews learned mostly their notions ot 
Demons and Angels during the Babylonian captivity, where they 
became acquainted with the Persian philosophy. Being ignorant 
of physiology and pathology, they attributed every disease, of 
whose symptoms they were ignorant. to the influence of Demons: 
and from the prevalence of the opinion and the credulity of the pa- 
tients, the subjects of these sore diseases, believed themselves to 
be possessed of Demons, just as the deluded creatures of modern 
times, have admitted themselves to be witches. Justin Martyr ur- 
ges it as an argument for a future state of existence, that demons, 
whom he.calls the spirits of the dead, seized and tormented men.— 
Chrysostom mentions it as a vulgar opinion, in his days, that all, 
who died a violent death, became demons. He also tells us that 
some Demoniacs would affirm that they were possessed of the soul 
of such a monk. Homer, speaking ot a man, whom a violent dis- 
ease had wasted, says a hateful demon had entered into him. From 
this general opinion, epilepsy obtained the name of sacred disease. 
Like the Jews, the Romans believed in possessions, but used dif- 
ferent names, calling the ghosts, Larvae, and the men _ possessed, 
Larvati. Even to the present day, the Turks retain similar no- 
tions of insane persons. 

Probably the greater part of these silly stories about demoniacs, 
were fabricated by the Pharasees, who seized on ev ery idle rumour 
to support their dogmas, concerning spirits, against the objections 
of the Sadducees. From Mat. 17. 14—18, and the parallel passa- 
ges in Mark and Luke,it appears the Evangelists considered the de- 
moniacs as persons affected with Lunacy or Epilepsy. The Jews 
also identify insanity and possession, John, 10. 20. Indeed it is 
highly probable, that the notions of demons were rather the vulgar 
opinion, than the sober sentiment of the enlightened part of socic- 
ty, even in the days of Christ. Origen says the Physicians endea- 
vored to account for these cases in a natural way, calling them bodi- 
/y diseases, not admitting the agency of impure spirits, Plotinus, a 
celebrated philosopher of the third century, blames those who as- 
cribe to demons, diseases, which he says arise from excess, indi- 
-gestion, and other natural causes, and are often cured by medicine. 
Fly pocrates the father of Medicine, whose know ledge of the animal 
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Demonology. 1i7 


economy greatly surpassed that of all others in his age, wrote ex- 
pressly to prove that there was nothing supernatural in the case of 
supposed Demoniacs ; but that all the symptoms arose from natural 
causes. ‘ Whena man, says he, becomes incapable of speech, is suf- 

focated, foams, gnashes his teeth, shuts his hands close, his eyes being 
distorted, and falling down, kicks with his feet ; that man has the Ep- 

ilepsy.”? How absurd and inconsistent with the superintending pro- 
vidence ef God, to admit that the Universal Parent would allow e- 
vil spirits to take possession of his own children, and torment the 
creatures of his care, the objects of his ceaseless love! 

Diabolos from diaballo to dart or strike through, or to calumniate, 
strictly signifies an accuser, a cane an impostor, an informer 
or spy and is constantly used in the Septuagint as the translation of 
Satan, an adversary, and Zar an enemy. If therefore we translate 
the word, Diabolos, into English according to its proper meaning 
we shall never he ata loss to know the Devil and his occupation, nor 
the means of successful resistance. We shall be perfectly qualified 
to understand the —— of Christ to the Jews and his apostles. 

John, 6.70, and 8. 44, Dr.S. Clark weil observes on the last 
passage, that personification was very frequent i in the language of 
the Jews, and nothing was more common than to call men by the ¢ ap- 
pellation of that abstract quality, which principally predominates i in 
their character. Hence the phrases, children of wisdom, of the De- 
cu, of God, of a murderer, are easily analyzed by changing the ab- 
stract for concrete terms ; and reading wise, godly, perseculing or 
malevolent, children. We now clearly —— the prepeyety of 
calling Judas a Devil, John, 6. 70. Peter, Satan, Mat. 16. 23.— 
Simon Magus, a child of the Devil, Acts 13. 10. and slanderous wo- 
men, devils, ‘Titus, 2. 3.—and how such devils go about as roaring li- 
ons seeking whom they may devour. 

From the doctrine of Demonology arose the Jewish notions of 
Angels, The Jews in their state of degeneracy adopted ma- 
ny ‘of the heathen dogmas concerning demons, yet preferred the 
name of angel to Demon, as they did the word Paradise to the Greek 
Elysium. “The learned ‘the names and grades of the Angels during 
their captivity in Babylon,and afterwards amalgamated their Religion 
with thePlatonicP hilosophy,in Egypt during the: reign of the Ptolemies. 
~The wisdom of Solomon and works of Philo are standing evidence of 
this assertion. ‘Shat the notions of an Angelical Hierarchy origina- 
ted among the Heathens, appears from the works of Jamblichus and 
Hierocles. From Maimonides we learn that the Jews having adop- 
ted the heathen Demonology, divided the heavenly host into ten or- 
ders. ‘The Christians having embraced the same fanciful opinions, 
arranged them under nine classes , angels, archangels, virtues, pow- 
ers, principalities, dominions, theonee, cherubim and seraphim.— 
Petavinus labors to confirm this division bv testimonies from the Fa- 
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thers, tradition fre oma the Jews, and the writings of Paul, Eph. 1. 21, 





Col. 1.16. The Talmudists have multiplied the good Angels to 
more than 300,000,000,000, and the fad to a number bevond all 
computation. Isidore and others say, the number of the elect is ex- 
actly equal thet of the fallen angels, being chosen from men to fill 
the plac es vacated by their rebe ih ‘on. But Daillon affirms there is 
only one devil, and the Christians baad a plurality from the 
heathen; whilst Averroes maintains THERE IS NO DEVIL AT ALL!!! 
Here then come the scriptures to decide the controversy. From 
Mat. 18, 12, and Heb. 2. 16, Hilary ne that angels are 
to men, as an hundred to one. Fallen An; gels, cries another, must 
be more than ~ thousand, fora Demoniac said my name is legion, 
Aoulee » 8. 30. One third exactly of the angels fell, exclaimes another, 
<i ie Dragon’s tail drew a third part of the stars from Heaven, 
Rev 12 . Tis certain adds a fourth that the good angels are more 
humerous pak the bad, for we read of twelve legions of the sormer 
and only one of the latter. Mat. 26. 53. 

But while we disprove the existence of such fanciful beings, a 
‘thousand voices exclaim, we have seen them! If so why may we 
not also obtain a view ? Come forth then, whatever ye are—shad- 
ows or substances, spirits sublimed or transmuted natures—ye who 
have left your clay to wither,and become the messengers of heaven, 
and tread the winds and the star-sown wilderness above us! Come 
down from your stately heights, and stand visible before us! Or, if 

indeed ye. live inthe grave, or haunt on Purgatorial shores, pale 
‘enants of the dim Elysium—Arise and be manifest '—No, they ap- 
near not but to their deluded votaries, to the believers of such 
‘ables, and no unbeliever can ever obtain a glimpse, even though 
it were by the pale light of the moon ! ! 

How deplorable is “the state of the human mind, degraded by su- 
perstition. Fear being the mother of superstition, we may reason- 
ably expect her Gods to be hideous and terrillic. Hence an ima- 
ginary Devil has obtained the greatest veneration in many countries 


“Were Linclined to amuse myself with this controversy, says Mr. R. Robinson of 
Cambridge, I would collect all w Titings sacred and profane on this subject ; and then 
summo the various writers to take their proper shares. What remained of Revelation 
expounded by just reasonings, would consti(nte my faith on this article. Pedantic su- 
perstition in king James first, would load away sorcery, witchcraft, and devils by whole- 
sale. Pagan presumption would ship cif bieroglyphics, astrology, magic, and manich- 
anism. Popery would claim a largeshare of angelography. Vulgar observations of ef- 
fects, and ig norance of causes would come in for a large proportion of small talk on 
those occult powers. Fancy in rbetorical guise, would reduce a volume of well set 
words toa page of meaning. The volume woald be hers andthe page, mine. Politi- 
cians would then fake away a large stock of the tutelar trihe. Sound reasoners on De- 
monology would represent the ork of the New Testament as diseased people. ‘These 
would elaira many a test from the subject, and [could aot reasonably refuse their claims. 
Bright and black wings, rays, horns and cloven feet would fall to the artists. At last J 
shonid find, that the best guardian angel, isa good conscience, and the most formida 
ble devils, my own depraved passions,” 
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of Asia and Africa: and even at this time, however incredible, his 
worship is very prevalent throughout all christendom. Being the 
popular god of modern superstition, if any independent man, who 
dares to think, expresses a doubt of his existence, the alarm is 
sounded, and fearing that the empire of the god of this world is about 
to be upset, all who wonder after the beast, hasten to cry out for 
whole hours, great is the Devil whom we adore! Be not surprised, 
the existence and influence of the devil are as necessary to the creeds 
of modern times, as the honors of Diana to the craftsmen of Eph- 
esus ! 

From what has been already said, it is fully manifest that among 
the various objects of blinded nations’ fear, the ghosts of departed 
heroes were admitted at avery early period. !t was imagined by 
weak and perverted minds, that men who had distinguished them- 
selves, in this world, by either good or evil actions, would retain 
their dispositions in the next; and be actively engaged in promo- 
ting the welfare of mankind, or plotting their ruin, as far as those 
propensities excited, or their influence extended. ‘Therefore, men 
became naturally inclined to honor the good spirits for their servi- 
ces, and offer sacrifices tothe evil, to placate their malevolence !— 
We have also scen that Plato and many other eminent philosophers 
taught that all intercourse between the Deity and mankind was car- 
ried on by means of demons, who cught on that account to receive 
divine homage ; and that this doctrine was received by many of the 
heathen nations, and even by many of the Jews, especially the 
Essens, who believed that thousands of these demons officiated as 
mediators with Jehovah, and therefore ought to be wershipped.— 
That it was also a general opinion, that acute diseases, plagues, ap- 
oplexies, epilepsies, were operated by demons, or ghosts of wick- 
ed men, who entered human bodies and destroyed those who 
were not powerfully supported by the good demons. Accordingly 
we find, that inall the passages of scripture, which speak of persons 
possessed of devils, the original word is daimonion and not diabolos, 
which, should not therefore have been translated devil, nor devils. 

But it appears to have been an early and much agitated question 
among the ancient philosophers, whence sprang that moral 
and physical evil which so often weakens the enjoyment and 
destroys the happiness of mankind. Being unwilling to abase hu- 
man pride, by charging it on man, or to attribute malevolence to 
the Deity, they imagined the existence of a wicked spirit to be ab- 
solutely necescary to the exisence and continuance of disorder and 
pain in the world. But the quantum of evil being so great, they 
supposed that the evil spirit must nearly equal the Deity himself in 
wisdom and power. ‘This doctrine of devilism was derived from 
the Persian theology, which taught the co-existence and nearly co- 
equality of two great first causes; the one the author of all good, 
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the other the source of all evil. This absurd opinion was the in- 
vention of their Magi, who were unable to account for the origin ot 
evil, on any other principles. Very diflerent from this wild fan 
cy, was the message of Jehovah to Cyrus, by the Prophet Isaiah, 
which reproves the foolish sentiment, and declares Jehovah to be 
the author of light and darkness, and the Creator of both good and 
evil, Indeed itis altogether impossible that good or evil could ex- 
ist otherwise ; for that "God who fills the immensity of space, must 
inclose in his very nature beings to whom he gave existence, and 
by whose fatherly care they are preserved. Hence it follows that 
the notion of the existence and influence of the devil is altogether 
inconsistent with correct and scriptural views of the divine nature 
acd character. Ifa dev:l exist, he must be the rival or servant of 
the Almighty. ‘The first supposition is atheistic ; for if there be a 
God, he is without a rival; nor would he suffer his designs to be 
frustrated, nor employ a servant to violate his laws, or disturb the 
peace of his empire. But says the objector, if there be no devil, 
then there is no God, no hell, no need of preaching! 1 would not 
have noticed such manifest puerilities, were they not proclaimed by 
the doctors of divinity and theological professors of our day, who 
sound the watch word of heresy, ‘and lead the van of persecution. 
Is there no proof of God’s existence but that the devil needs an 
opposer? © fie! Must God exist and we preach for the devil’s 
sake? Shame on those men who sacrifice truth and insult good 
sense, to fan the fire of fanaticism! Is the devil the maker and gov- 
ernor of the iaierna! fogipns ? Then certainly he will take good 
care not to torment himsel! nor his friends. The wicked have no- 
thing to fear, for if any sufler, they must be the pious servants of 
God. who have rebelled against his satanic majesty. Moreover, if 
the devil be the director of hell, and fallen angels the inflictors of 
its punishments, can these unfortunate suflerers ‘be the tormentors of 
men who have been equally unfortunate as themselves ? Then sure- 
ly the devil and his angels are God’s servants, and must receive the 
reward of their services. But are God’s servants unhappy, and 
will virtue and misery be long connected? If not, then it follows 
that devils will become saints, and hell a field of liberty! 
The term Satan indicates no more than that propensity to evil se 
frequently observable in human conduct, and which like the chemi- 
cal doctrines of phlogiston and caloric, ts of great utility for the ex- 
planation of difficulties. All classical readers know that the most 
beautiful writings abound with bold, figurative, and hyperbolical de- 
scriptions. That nothing is more ornamental i in poetry than proso- 
popeeia, or the representation of good and evil qualities, virtues and 
vices, by personal characters. The word Satan signifies an adver- 
. sary, and sometimes it only denotes the abstract quality, ¢ calumny. 
Accordingly, our translators have rendered it, throughout the bible. 
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Though the term Satan, occur frequently .in the scriptures, yet gen- 
erally some human being is intended. David is so called, 1 Sam. 
xxix. 4. Hadad +s denominated Solomon’s devil or satan, ! Kings, 
xi. 14. David describes those who rendered him evil for good as his 
satans ; and prays that his satans might be clothed with shame. Ps. 
cix, 20, 29. Jesus calls Peter, satan, and Judas, a devil, Matt. xvi. 
23. John vi. 70. Inthe New Testament, treacherous men, slander- 
ous women, and opponents of every kind, are called satans or devils ; 
and these words signify no more than adverse propensities. Indeed 
it would be an impious reflection on the character of the Deity, to 
suppose he had formed and let loose myriads of malevolent spirits 
to destroy the happiness of mankind. 

If it be demanded whence arise those inducements to evil which 
so often disturb the peace of society, and ruin man’s happiness, the 
answer is both easy and scriptural. The heart is deceitful, and 

every man Is meres when he is drawn aside, orenticed by animal 

passions or bodily appetites. These expose us to innumerable 
trials and temptations. Intemperance, avarice,ambition, envy, and 
discontentment beset us in their turns, and without the utmost vigil- 
ence and circumspection, we are in danger of being overcome. 
Now can the just and merciful God, the father of mankind, and mor- 
al governor of the world, think these propensities to evil so insuffi- 
cient for the trial ofour virtues, that he must superadd the agency 
of an evil being so subtle, so malicious, and so powerful as the Devil. 
What a desperate chance have we of succeeding against such an 
adversary. Shall we say, good is the will of the Lord, and that in 
all this he has done all things in wisdom! Banished forever be the 
thoughts from all rational and serious persons. God could no more 
act thus than cease to exist. Every principle of his nature holds 
such conduct in eternal abhorrence! ! 

Let the believers in a devil, consider 1. Thatthe belief of his ex- 
istence constitutes no fundamental article of the christian faith ; no 
partof the new testament states the necessity of believing such an 
unreasonable doctrine. If particular passages seem to imply it or 
cannot be clearly explained or understood, yet no inference should 
be drawn froma few passages that would contradict the decisions of 
reason and the general tenor of scripture. 2. It was perfecty con- 
sistent with the mission of Jesus to adopt the language of the country 
on all subjects, which did not constitute the main objects of that 
mission. Christ canie not to teach men philosophy, neither to spend 
his time in combatting the jewish demonology. Every reasonable 
person, on whose mind the rays of science have shone, will readily 
admit that neither the astronomy or cosmogony of Moses will stand 
the test of modern experience : and might not our Lord as_consist- 
ently use the foolish language of the Jews about Demons, Demoni- 
acs, and Devils, as Moses, the absurd and fanciful opinions of tke 
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ancients concerning astronomy. 3. There is no passage that can 
be adduced to support the doctrine of a devil, which does not con- 
tradict some part of the received opinions on that dogma—but every 
text in all the scriptures which speaks of the devil or satan, can be 
fairly interpreted or explained, consisten “ay with the whole tenor of 
cripture, on the sup 1a sition that ew is nosuch being, but that 
these words universal! lly mean an ae Iversary or something adverse. 

We might have expected that the en pertinacious believers in 
a devil, would have re joiced to find, that reason, se ripture,and com- 
mon sense, are equally oppose d to ee terrifying dogma. But,alas! 
such are the re ficioas infatuation and creduli ity of mankind, that an 
opinion once admitted is seldom rejected however palpi ibly absurd 
or monstrously ridiculous. Hence we find christians cling as close 
to this doctrine, as if their present and future happiness depende 8 | 
on the existence and influence of an infernal fiend! Atheism and the 
disbelief of a devil vibrate the same feelings of horror in the super- 
stitious mind ; and, perhaps, atheism iseli is deemed by some to be 
less impious. But if a devil there be, possessed of those powers 
and attributes generally ascribed to him, Atheism becomes accepta- 
ble, and loses al! its hideous forms, for the existence of such a being 
proves the non-existence of God, or that he is deficient in wisdom, 
goodness, and powers Why then should men be alarmed, when 
this doctrine is attacked or disputed-—and why should the war-hoop 
of party be sounded, when we attempt to disprove and explode this 
injurious and unreasonable opinion? Has the devil created the 
universe, and filled it with inhabitants? Is he the author of all 
good, on whom our present and future happiness depends? Did 
all being start into existence at his command,or ts it supported by his 
power?  [s his dominion unbounded and perpetual, and shall his 
authoritative voice awake the myriads of tue dead, determine their 
doom, appoint heaven as a reward for his enemies, and people the 
Tartarian gulf with hisallies and friends ? What impious absurdity ° 
Jehovah alone holds the reigns of universal empire, and all that can 
excite our hopes in this world, or perfect our felicity in the next, is 
unconnected witha satanic being. 

If the doctrine that teaches the existence and influente of adev il, 
involve serious consequences, if it be anti-scriptural and unphilo- 
sophical, if it be fatal to man’s moral improvement, if it poison 
the ous of religious knowledge at the fountain head by suppo- 
sing that God has a powerful antagonist, whose designs he has been 
unable to frustrate, and whose rebe ‘lion shall be as durable as the 
sae existence. In short, if.correct notions of the divine charac- 
terand government be inconsistent with the beliefin such a being— 
for the honor of God and religion, let the infamous doctrine be for 
ever rejected. 

Those who believe in the existence of a devil suppose, that the 
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evil, which prevails in this world, results from his inferal agency ; 
and also expect that evil to become still greater in another 
and future state of being. There they look for a hell, crowded 
with inhabitants, through the resistless powers of ey influ- 
ence: and this reign of nitsery, this triumph of the devil, they ex- 
pect to be so complete and signal as to undergo no change through 
the revolution of eternal ages!! Hiow can persons who expect 
sucn a catastrophy of homan aflairs, have correct notions of that 
God, who is all benevolence ; whose plans are conceived in wisdom 
and executed in mercy; whose power cannot be resisted, and 
whose very name and nature are Love. Those who think God 
has a competitor, must deny the absolute will of the Deity, and his 
general providence. ‘They derogate from‘his supremacy, and e- 
clipse his glory. Thy dishonor him, and perplex themselves with 
wild and embarrassing conclusions. Ina word, they conjure up a 
devil to their own confusion, to the injury of christian truth, and the 
serious mischief of morality. The fear of a devil may perhaps 
keep some men of weak minds from excessive vice, and make them 
slavishly religious, and hypocritically moral. But the love of God 
alone, proc eeding from a grateful recollecton of his goodness and 
providential care, can produce genuine piety and virtue. 

It is somewhat outrageous to suppose, that the Devil will punish 
wicked men who sinned by his instigation, and performed all their 
wicked deeds, in obedience to his desires. Can the punishment of 
sinners be inflicted by that being whom they never offended; and 
God, whose laws have been violated, have no concern in their suf- 
ferings ! The belief in the existence of a devil is equally injurious 
to virtue, simplicity and christian truth. It affords a palliative for 
crimes, and induces men to believe that wicked thoughts and evil 
actions have not been fomented in their own hearts, but spring 
from the suggestions of the wicked one. Sometimes men are hur- 
ried into enormities, conceiving themselves particularly tempted, at 
which their mild natures would shudder, were they not influenced 
by this deceitful doctrine. 

Ifthe belief in a devil did not obtain, men must either trace their 
sins to God as the author, or admit they originate with themselves ; 
and as they could not presume to charge God directly with sin, they 
would of necessity, acknowledge their own accountability ; and 
repentance producing reformation, might justly be expected to 
result from such a happy conviction. Auother serious evil arising 
from a belief in the existence of a devil, is the continual alarm and 
terror that reigns in the weak minds, tinctured with superstition, 
by the apprehension of satanic machination and artifice. Every 
inclination to enjoyment, every gr ten on religious faith, and 
even every suggestion of truth, though in the very words nf scrip- 
ture, if it seems to contradict loan eae ccived opinions, are all attribu. 
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ted to the seduction of Satan; and thus the perpetual dread of az 
imaginary being,keeps the mind in darkness,and the heart in palpita- 
tion. Wild enthusiasm, gloomy superstition, and a long train of 
delusive thoughts, successively distract the serious mind which is 
unfortunately beclouded by a belief in the devil. And what is 
worse, men suppose hit to be so refined in subtlety, and so irresist- 
ible in power, that vigilance is almost useless, and the strongest 
heart cannot fee] subjection to his will without horror and dismay— 
Hence a belief in the existence of the devil, has driven many weak 
persons to despair, which most assuredly is the natural consequence 
of such a wild doctrine. What idea must those men have of God, 
who believe that he has placed his feeble creatures in a situation so 
hopeless and crue!? Must they not conclude that God created man 
for the purpose of making him miserable? And can the Creator 
be an object of love, veneration and gratitude, whilst he is viewed 
in connection with a malignant devil. 

If the account we have given of the Devil be just, then all notions 
of witchcraft, or of being possessed of the devil, are vain and 
groundless. Tis all deceitand imposition on the weakness and 
credulity of mankind! For shame! Let us entertain more honora- 
ble sentiments of the moral government of God. Let us think 
ourselves safe under the protection of his providence; safe from 
the malice both of devils and wicked men. Let us learn, not to 
disturb ourselves ‘with any vain or superstitious fears of evil 
spirits, for we are not subject to any malicious powertul beings. 
The Lord God Omnipotent reigns alone, whose tender mercies are 
overall his works. This consideration should fill us with ease and 
tranquillity, otherwise we do not give God the honor due to him ; 
we do not repose that confidence in his providence,which his wisdom 
and goodness require, and the security of our own happiness de- 
mands. O how different from the doctrines of devils are the views 
of God exhibited in the gospel of Jesus! There we read of one 
God and Father of all, who is above all, through all, and in us all. 
That it is his gracious intention to save and render eternally happy 
all his intelligent offspring. There we behold no mighty devil to 
blacken the moral horizon, or frustrate and baffle the designs of the 
Deity. But on the contrary, a religion all mild and beautiful, that 
breathes nothing but pure benevolence, and evidently indicates the 
approximation of a period, in which truth will completely triumph 
over error, and happiness be universal. Amen! 
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LETTER TO DR. FITCH, CONCLUDED. 


Universalists found their belief on the equity and success of God’s 
nforal government, and the harmonious exercise of all his attri- 
butes. Justice they conceive to be one of the main pillars that 
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supporis Jehovah's throne, but they cannot, with Limitarians, ad- 
mit, that it bears a predominant sway over his other perfections. 
No, sir, in their scheme mercy and truth have met together: right- 
eousness and peace have embraced each other. ‘They consider 
God the source of being, perfection, and happiness: a never chan- 
ging fountain of goodness, with which all his perfections must ever 
actin unison. His wisdom ts infinitely acquainted with all the 
springs of action and diversity of means necessary for the manage- 
ment of the Universe, and the restoration of ail his lapsed crea- 
tures. His justice as unalterable and impartial, incapable of re- 
specting persons, but universally judging of men and things as they 
really subsist. Mercy without bounds, extending even to the un- 
grateful and wicked, accessible to every creature, and restrained 
to none. His omnipotence as boundless in its operations, irresis- 
tibly doing whatever seemeth good in heaven and earth, no hand 
or power being able to oppose. The promises of God they also 
consider as yea and amen in Christ Jesus, to the glory of God, and 
the good of all his offspring. The Saviour they believe perfectly 
qualified for the great work of reconciling the world to himsel). 
Of his good-will towards mankind, and his design to remove every 
obstacle to their happiness, he gave ample testimony during his 
ublic ministry, so that we have no more reason to doubt of his 
willingness than of his powerto save the whole world. A vast host 
of scripture passages declare the father’s design to be merciful and 
benevolent ; that he will not chide continually, nor keep bis anger 
for ever. ‘Phat be is in Christ reconciling the world to himself: 
that he hath elected Christ as the head of every man, and all men 
as the chosen members of his mystical body: that all are the heirs 


of an everlasting inheritance with Christ Jesus, in the regions of 


bliss and glory: that the object of Christ’s mission was to destroy 
the devil and his works, death and hell: to finish the transgression 
and make an end of sins, and introduce an everlasting righteous- 
ness: and that all this is the result of an eternal decree formed be- 
fore the foundation of the world by him, who worketh all things ac- 
cording to the council of his own will: whose council will stand, 
and who will do all his pleasure. 

Here, sir, is the sure foundation on which we build—here our 
ground of rejoicing in Christ Jesus. Doubts and fears are given 
to the winds; for we are persuaded that neither life nor death, an- 
gels, principalities, nor powers ; things present nor things to come, 
nor any other creature shall be able to separate us from the love of 
God, which is in Christ Jesus our Lord. Moreover the appearan- 
ces of providence corroborate the divine testimony, for in this and 
other countries, where liberty of conscience has been enjoyed, the 
professors of Univ eventing are rapidly increasing, not from the 
low and licentious grades of mankind, but chiefly from the orderly 
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and reflecting classes of society, so that the omens are auspicious, 
and our prospects encouraging. 

Thus you see, dear sir, | have unreservedly given you some of 
my impressions relative to the gospel scheme; and I hope your 
candor and patience will bear with me, whilst I state a few observa- 
tions which spontaneously flow from an attentive consideration of 
the Limttarian or Calvinistic system. Mankind universaliy have 
intuitive ideas of proportion, eq! ali ty, and retributive justice ; but 
the vast inequality vetween the final destinies of the elect and non- 
elect, is pot only repugnant, buteven appalling, to every idea of 
justice and propriety. Endless punishment ts founded on the infi- 
nite evil of sin, but every rational notion of the divine perfections 
and conduct, prohibits the p' yssibility of God’s permitting or wil- 
ling an infinite evil; for if he could, there would be no possibility 
listinguishing between justice and injustice, holiness, and the 
most corrupt viciousness. All would be contusion and disorder, 
operated by the same cause; nothing but an infinite cause being 
able to produce an infinite effect. Again, if any part of mankind 
he doomed to endiess wretchedness, their destiny must be the re- 
sult of an eternal determination of the Deity, otherwise the infi- 
nite knowledge of God cannot be maintained. Hence as this de- 
‘ree docs not depend on the actions of the creature, the horrid no- 
tion of endless punishment must be absurd and preposterous !! It 
is also seli-evident that endiess happiness or misery is not propor- 
tionate to the virtues or the vices of men, in a limited time and 
imperfect stete : for no mathematical axiom can be more clearly in- 
telligible than that definite time is not equal to eternity. Nor 
can there ever be an infinite ditlerence between things that are of 
themselves limited; such as the virtues or vices of mankind. By 
ihe same certainty we know, there cannot be an infinite difference 
in rewards and punishments, which are according toworks. That 
doctrine therefore, which denies these incontrovertible facts, can- 
not be t: tught in the oracles of divine truth! The doctrine of par- 
tial election, and general reprobation never wi as, nor ever can be 
explained to the satisfaction of any rational inquirer ; it is not on- 
ly opposed by serine and reason, but also abliortent to the feel- 
Ines and good s ense ot mankind. It holds forth expressions of 
such ungodly partiality as disgrace the divine character, and can- 
not fail to prove injurious to society. The sincere belief of it leads 
io despair, excites enmity and persecution, and destroys the exer- 
cise of the social virtues! Itis truly surprising, that Calvinists, 
who believe their doctrine, should pretend that the feeble eflorts of 
men could decide their everlasting fate! Strange how they can 
pray for the wor as and “invite men to come, for all things are 
ready.’? Can such prayers and exhortations be in »ffinity with the 
‘aith enjoined in the gospel? Certainly not, ior two opposites can- 
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not agree ; and the docirine either excludes all means, or renders 
them void and useless. Seeing therefore, that no other doctrine NS 
than that of universal, impartial love, can conciliate the affections )¢ 
of men to one another, or reconcile them to God’s character and 
government, how can any be so cruel as to reproach the only means 
of human felicity! ; 
Much is said of two characters being designated in the scriptures i 


appellation of righteous and wicked ; but this distine- | 
; ‘| 
be | | 








under the : 
tion is not confined to protestants. Catholic and Mahometan 


lievers aspire after the same pre-eminence. ‘That there is a grada- 

tion in the moral scale, will not be disputed ; but whilst some owe 

1000 talents. the least debtor owes 100 pence, and has nothing to r 
pay. Whilst therefore, every sect of Pagans, Mahometans. Jews, a 
and Christians, claims for itself the pre ference, and breathing ven- . | 
geance against every other, appeals to heaven in anticipation of ia 
its own exclusive exaltation, let the sober minded Christian reflect, 
that all have come short of the glory of God, and have ail gone “a 
out of the way; that what the law saith, it saith to them that are § i) 
under the law, that every mouth may be stopped, and all the world . E 
become guilty before God; for cursed is every onc, who contin- 1 
ues not in all things written in the book of the law to do them. a} 
Where now, sir, are the pious, the righteous, the godly? A di- |e 
versity of chapatter has been, is and shall be in the world, so lor ne ee 


as the human family groan under the bondage of corruption. But j 
the creature shall be delivered on that happy day, when the Lord hy 
Jesus shall say with power, “J am the resurrection and the life. I * | 
have the keys of hell and of death.” Then every son of Adam - aay 
shall be enabled to exclaim triympnanty O death where is thy 
sting! O hell where is thy victory! Then shall every creature in | F ‘i 
heaven and earth join the universal anthem of praise to him that 2 . ft 
sitteth on the throne, and to the Lamb for ever! Halleluia, the | ia 
Lord God omnipotent reigneth ! 4 | 
The doctrine of Universal holiness and happiness is often gross- 'h 


ly misrepresented as having a licentious tendency. This obje ction Bl 
arises either from total ignorance or that unreasonable opposition, : i 
which leads many to add sin unto sin. Some are so fool-hardy as 

to say if they believed the doctrine, they would indulge in every 

species of sin not punishable by human laws! Others aflirm if all x 
go to heaven, they desire no such place! Alas! too many, who . ; 
oppose the doctrine, “have no better faith than the Pharisee, who d 
went to the temple to pray ; pride and sei/-righteousaess constitute a 

the whole of their religion. Can that doctrine be licentious, which a 
calls on all its advocates to love God supremely, the Saviour with j 
holy gratitude, our neighbors, nay our enemies as ourselves ; that a 
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enjoins the observation of all Christian and: social duties ; that ; ' 
maintains order and discipline in duly organized societies and PoE 
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churches: that proclaims exact and proportionable rewards and 
chastisements for every act of obedience or disobedience. Can 
such a doctrine lead to licentiousness? If so, what system of be- 
lief can have a more salutary tendency? What, I ask sir, has 
been the effect of the doctrine of endless misery on men and man- 
ners? Let the bloody pages of civil and ecclesiastical history un- 
fold the dismal tale. Mahometanism has spread death and devasta- 
tion over a considerable part of Asia, Africa, and Europe, to en- 
force an abominable system, built on the faith of endless misery ! 
fg be Holy Inquisition has sacrificed on its blood-thirsty altar, myri- 
ads of human victims, to obtain credit for a partial God and an 
endless hell; and countless thousands of Africa’s unoflending sons 
and daughters have been torn from their homes, and doomed to 
slavery and death, by the admirers of partiality, and believers in a 
death that never dies! In a word, the advocates of endless mise- 
ry have wasted countris—dyed the ocean with blood—covered the 
earth with human gore, and filled the world with enmity and vio- 
lence! What effect can the preaching of endless misery have, but 
to perpetuate the reign of desolation, by suppressing that loving 
and forgiving spirit, which constitutes the essence of the Christian 
religion ; : and { fomenting strife, fraud, and murder, the legitimate 
offspring si partiality. 

Dear sir, I earnestly entreat you, give these solemn and weighty 
thoughts - a pious, candid, and prayerful consideration. Every 
good man must feel an ardent desire for the salvation of mankind ; 
and to me,under present impressions, those God dishonoring senti- 
ments which would frustrate the Father’s design, the Son’s mission, 
and the sinner’s hope, cause my very heart to bleed, and the tear 
of commiseration to flow, when | consider what must be, if such 
opinions be true, the dreadful portion of the human family! But 

though we differ in our religious views we may still love one anoth- 
er; and our petitions to the throne of grace may be mutual. May 
you be blessed in your person, family, and people of your charge, 
is the sincere prayer of 
Your brother in the Lord. 
I. H. 
3.000 ——_—— 


Although we consider the above letter as entirely conclusive on behalf of Univer- 
salism versus Calvinism, and believe no remarks of ours necessary; yet if the Dr. 
choose to reply, a place shall be given in the Magazine, to any effort that can be made 
to heal Calvinism of its dying wounds, or justify the popish practice of ex-communi- 
cating persons. who conscientiously differ in religious opinions —Eprror. 
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